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Torah and Canon
James A. Sanders was a biblical study and intertestamental professor in theology in Claremont, California, and a religion professor at Claremont Graduate School. The author of the book Torah and Canon. In the book, he introduced the readers to the canonical criticism he coined as Torah and Canon in 1972. The book is based on various biblical literature developments and their level of acceptability by faith communities, and he addresses various tough questions. In his work, he explains the differences present in various parts of the canon, texts editing by generations to come, canon diversity as used by various communities, ways in which the dead sea scroll bring more canonicity concerns, and differences in the interaction of canonicity between the Christians and the Jews. Sanders also provide a new introduction and bibliography (James 1972). He doesn't provide privileged or excessive stress to the final form of the canon. He was interested in the ion the process of the canonical operative through various stages of the literary history of Israel. The canonical process involved a trend of repeating values of the community and signifying them in the form of a text. In addition, the different ways in which the writers of the Bible resignified and repeated these values in the trajectory of the final canon gives the appropriate hermeneutics of the canon for people reading of the Bible. 
In his analysis, the canonical designing of the story of Israel into Torah brought a new radical interpretation of the fulfillment of the promises tradition by shortening the original story.  The Bible's criticism can't ignore the charges that it has specially developed the Bible and often acts irresponsibly about the Bible's nature. The thoroughness and objectivity claim becomes meaningless by ignoring the Bible as a canon. James sanders identify the importance of the canonical criticisms by arguing that the criticism has ignored the significant link by jumping into the conciliar decision from the redaction. The canonical criticism fills this important stage of the bible formation. 
The importance of the canonical criticism of the Bible has also been addressed in other places, for instance, in the Biblical Theology Horizons. It has developed in stages as a method for the guild of scholarship of the Bible to respond to various concerns including; the increase in the number of charges among many theologians, professional and lay, that the criticism of the Bible tends to make it to dwell more in the past and also transforms it to a type of archeological tell that can only be interprets by the experts which Sanders refers to as the bible silence in the churches; the  wide increase in the knowledge about the major varieties of denominations and theologies in the early church and Judaism and their difference in the scripture canons; the modern movement of the ecumenical that makes it difficult to ignore the significant varieties of denominations and theologies today and also their difference in the scripture canons; the increased hermeneutics awareness in which the ancient authors of the Bible applied when calling on their inherited traditions both in the new and the old testament; the new theological depths respect in the hermeneutics of the ancient writers and speakers of the Bible; the increased consciousness inn the serious bible students which pluralism of the Bible doesn't simply disappear but wants to recognized formally as a blessing that equal to all others that are offered in the Bible; increased awareness that only in the continuing dialogue with the believer communities who came up with it and who continue seek their identity from it and whether the Bible has the correct Sitz im Leben and hence its potential to give life; the biblical authority problem for those students who fails to put aside the intellectual honesty in the study of the Bible.  

The Bible's nature as a canon was set aside or bracketed for consideration in the future in the early days of the modern criticisms of the Bible to enable the scholars to concentrate on its information’s history. The canon in the 18th century meant authority and that the churches were based on this authority. When the 18th century was coming to an end, a German biblical scholar and church historian, Johann Salomo Selmer, reduced the Conan concept to the last stage in literary bible formation history. The western minds wanted a council that was authoritative to finish up on canonization. Canonization, therefore, meant the methods where the vast literary units of various books were included and others not included. Authority was imposed on the final compilation by rabbinic scholar’s assemblies unlike themselves. Therefore this reduced it to what the tools of historical and literal criticism could manage, and the canon concept became tamed and remained docile. 
The scholars had lately become conscious that the criticism of the Bible had subscribed all through to a view of scripture authority even when it was trying to set the authority and inspiration problem aside as not proper for handling by the criticism. Ipsimma Verba pursuit has been the main characteristic of biblical criticism, that the very voice or words themselves of the original contributors, writers, and speakers of the scripture. A pursuit like this one is quite legitimate as a historical research exercise. This means that it is okay for the historian to try as much as possible to recover what the persons depicted in the Bible said and did. The historians should determine what a certain passage derives from such a person and what is more likely to be added later by another person. The researcher then has the data to reconstruct a historical moment in the study to present an accurate and cohesive account of what happened. 
Unfortunately, the exercise has crossed over the normal bounds making it more confusing due to the authority question. When a professor or a textbook claims that a certain passage is spurious or secondary, the designation should be limited to the historical research exercise. However, the students are made to believe that such a passage is spurious too regarding the authority for the instructional and liturgical life of the community that believes in it. This creates a concern of how many trained preachers avoid touching the scriptures they were taught to be secondary while giving out sermons and preparing for lessons. The major assumption is that if the teachings from the passage are not identified with the original writer or speaker, the words lack the authority to use materials for sermons. 
The assumption suggests an authority perspective shared by the literalists and fundamentalists, that the Holy Spirit or God inspired the scripture vertically to the ancient persons. Then the words were more or less accurately preserved horizontally by the scribes, preachers, and disciples. The main difference between the critics of the Bible who believed in this confusion and the fundamentalists are quantitative. The Bible critics hold that only a particular percentage of the biblical book or the passage can be attributed to the ancient person recorded. At the same time, the proponents of inerrancy, on the other hand, believe that all of it can. 
The canon criticism corrects the situation by answering the authority question in the biblical criticism guild and adding value to the historical criticism. The Bible presents the instructional and liturgical lives of the ancient community believers who introduced and designed it.  What appears in the text is because somebody in antiquity for inspired to deliver a certain message to his community and also because the community highly valued the message to practice it and suggest it to the future generations and the neighboring communities. The secondary text represents the community appreciation in the text adaptation to its necessities and shows by using the necessary tools to manage it. The words of the ancient writers could not be present if the neighbors and listeners failed to preserve them. Based on the judgmental prophecies case and other literature, it is clear that there was a period whereby only a handful of people believed in the words of the prophets. However, there was a time when communities believed the words of the prophets and set them on a pathway to canon. Archeology involves looking for the literary items of the geniuses in the ancient period whose words were not taken much seriously. It is what led to it when it comes to the canon, contrary to what has been found recently on the earth's surface in the eastern Mediterranean area. 
The community and the canon should be regarded as belonging both today and in antiquity. The ancient tridents heirs, biblical writers, and speakers carry on their communications with the traditions as indicated in the Bible. In this case, the believing community was and will always be the appropriate canon’s Sitz im Leben. Such community will and always has taken into account the learners and the geniuses, the followers and the leaders. All of them require one another at one point or another. What matters a little is to what extent of a genius the writer was, or he or she was inspired if there was no community to recognize what was done at some point, either written or spoken. The question concerning the canon's authority persists in the continuing dialogue between the communities and their canon. That canon is inclusive of the actual words and how the early communities responded to them. The recognition by the community and the adapting to what was uttered by the original speaker can be compared to the appreciation of the speaker's recognition of whatever cultures he had written in the original speech. Both the new and the old testaments of the Bible are full of traditions from the ancient authoritative communities, which were embraced by the newer communities. 

People often believe that the Old Testament is among the largest contributors of the new in the allusions and citations in the latter to traditions and scripture. However, the Old Testament is full of citations and repetitions from the ancient communities' traditions and the true and practiced international wisdom. The psalmists of the prophet hardly go long without incorporating changes in the story of the Torah. Various wisdom writers such as Qoheleth and Job, without referring to the story of Torah, indirectly reflect on the ancient Israel and Judah traditions over and over again. The editors who came later are the actual heirs of the masters since they acted like them also. Brevard Childs, a biblical scholar, said while commenting on the work of a critic that the book of Ezekiel is canonical but not the prophet who wrote it. The faithful community believers do likewise by taking the canonical heritage and applying it to their present needs. 
The characteristics of the new disciples include single text multi-valency, resignification, repetition, whole bible pluralisms, adaptability of canon quotient, the restraints in the text which prevent scripture abuse, and hermeneutics.  Repetition is one of the characteristics of the canonical scripture means that whatever is in the canon appears there because there is a person who repeated it, which initiated a recitation process that has never stopped. All that is in the canon appears there because another person copied or repeated it, and the cycle continued. It is self-explanatory that whenever a text was repeated, it was somehow resignified or slightly changed to fit the new recitation and repetition context. The original writer of the passage may have wanted to put across a particular meaning, but people changed it to fit their problems. 
There are two main hermeneutic axioms in the Bible whereby one emphasizes God's grace as a faithful promisor. In contrast, the other emphasizes God's freedom, who is the creator to bring judgment and transform his people. In the other book of Luke, it is made clear that God's view was the major reason he offended many religious establishments in the ancient days because he based his teachings on the old passages that taught that God was a God of all people. In Luke 4:16-30, Luke introduced this pattern and expounded on it throughout the Gospel. Luke went ahead to put the grace of God in the perspective of freedom of God to illustrate this grace which is outside the field of the faithful. In their desperate need to feel unique, Christian consciousness corruption practitioners tried to put to a limit to the freedom of God concerning what he did in the early days. 
Because the Bible has several ways of explaining things, various accounts of a specific thing and a limited contradiction do not need rehearsal. Failure of pluralism recognition as it appears in the Bible is dishonesty. The main reason why many Christians hate fundamentalism is that it is arrogantly dishonest. Many Christian intellectuals hold an unexamined conviction that the bible various themes in the Bible are discoverable all through in the Bible. The particular Gospel that argues Jesus brought peace, in john 14:27, is also the same Gospel that says that Jesus brought judgment, in john 9:39. Therefore, it is important to read every statement in its context. However, people attempt to harmonize all the text in the Bible, which only brings confusion. 
The Bible is written from five ancient period cultures: the Persian period, the Iron Age, the Bronzes era, the Roman era, and the Hellenistic period. The Bible is also written in three languages, whereby all the cultural and idioms used were gotten from those languages and eras. In 2nd Isaiah, it says that there will be a time when Judah will beat their swords, plowshares, and the spears to hooks for pruning, but on the other hand, in 2nd Joel, the passage argues that the Lord will command Judah to beat their pruning hooks to spears and their plowshares to swords. All the statements in the Bible should be read and interpreted in their context. 
The canonical criticisms perspectives in biblical pluralism provide a built-in corrective apparatus so that people cannot absolutize on a particular idea or think that God is boxed into a particular proposing set. The rhetoric of the prophets tends to be more hyperbolic at times. Therefore, one should not expect that the book of Jeremiah covers the fundamental basis that is significant in containing the full truth of the canonical. Higher prophetic challenges bear less burden theologically. Therefore, the existence of Qoheleth in the Bible acts as a corrective to all the tendencies that people might emphasize Jeremiah. There is no specific appropriate view of the scripture, and pluralisms in the canon make an assurance that no construct can be based on the Bible without being judged, and people hope to be redeemed by something else present in it. 
The Bible can be viewed canonically as a continuing voice of the prophets which keeps people from absolutizing a specific viewpoint of the Bible or running out of the main themes of the Bible. The major challenge that the Bible poses to people is the monotheism challenge which is God's integrity affirmation both ethically and ontologically, which is among the major challenge faced by human beings. The anti-Semitism of Christianity mainly comes from failing to monotheize. The canonical traditions promise that if people can make an effort to monotheism, nothing can claim them in the creation. However, it is not easy to practice monotheism. God's dark side affects those who oppose him, like the conservatives and the liberals, and people tend to lose their hold on reality. Being honest could also mean making efforts to read the passages in the Bible and first theologize about it instead of moralizing about it. The first thing that a person should do is not consider first what the passage says but ask themselves God's ability in a situation like that. After that, such a person will realize God's ability to redeem them from such situations, which becomes the first note of salvation. It is important for a person first to theologize and later moralize after the results of the reflection. This delivers the person reading from absolutizing the Hellenistic-Roman mores, Persian period, Iron Age, or the Bronze age and assists him to lay focus on what the Lord can do with, and what he or she can do in, their situation of terror. 
Apart from being honest, it is also important to have humility, which is the ability to recognize in the accounts of the Bible with Herod, Nebuchadnezzar, and Ramses, or with the false prophets that were well-meaning, polytheists that were softheaded and the Pharisees that were God-fearing to understand the challenge of the scripture. Humor is also crucial, which means taking God more seriously every time a person reads a scripture. The canons in the Bible are monotheizing literature, New and Old Testament as confirmed and reaffirmed by the belief of the Trinitarian of Christianity. 
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